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Introduction

(...) the individual self is not a fixed and stable entity, but is
constantly being created and modified in consciousness through
interaction with others and the world. It may be, therefore, that
every time we try to describe the conscious self we misrepresent
it because we are trying to fix something that is always
changing (...)

David Lodge. Consciousness and the Novel, p. 91

The purpose of the PhD thesis is to investigate the problem of the ‘self” and ‘consciousness’ as
looking for the ‘centre’ of the being as delineated with philosophy, but especially linked to
literature through the author: David Lodge. The main purpose is its representation through a
number of the writer’s books. Starting from the first authors who dealt with the concept, David
Lodge appears as a continuator of the theory of ‘consciousness’ though brought to a different
realm. Thus, he supports the opinion that its study is better performed with literary works.

He does not diminish in any way the importance of other sciences that have studied and
continue to study ‘consciousness’. Lodge sees in philosophy and science other means of getting
to the core of the matter. Beside these, he considers literature as a kind of knowledge that
enriches the research and which is necessary to be performed so as to enhance the universe of
research and to save humanity from itself. As preserver of ‘consciousness’, literature, in the
author’s view, does not work in the manner of the sciences. These look into ‘consciousness’ so
as to replicate it in the artificial intelligence of the robot that belongs to a reality that is no longer
human. It is the ‘simulacra’ that copies without being able to register experience and build the
subjective ‘self’.

Why then should the individual strive to fight for one’s definition which for Lodge
represents one’s ‘self’/ ‘consciousness’ as connected to divinity? Because for him, the Above
defines us before anything else does, without denying the importance of our interaction with the
world. ‘Consciousness’ and its study through his theory and novels makes the author state the
necessity of it to be made eternal through the literary works. David Lodge writes in his last

published novel, Deaf Sentence, that: after one dies, his/her identity is not lost, it is kept alive
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through the ‘consciousness’ of those who remain. The concept speaks of us being together as a
community and our ability to communicate to and with everything that surrounds us, it is

ultimately the experience of ‘Otherness’.

Chapter I
Searching for Paradise

The purpose of the first chapter, Searching for Paradise, is to take a short incursion in the
problem of the ‘self’ and ‘consciousness’, to show how they appeared and developed as
concepts, and to shape the necessity to retrieve a lost ‘centre’, in this case the state of being in
‘paradise’, as opposed to the condition given by losing the ‘centre’, which would mean a state of
being in ‘hell’. The problem is delineated first from the philosophers’ point of view, with a
presentation of three Romanian authors and continuing with David Lodge in showing the
importance of literature in the study of ‘consciousness’. This comes as an additional type of
knowledge, complementary to the scientific and the philosophical one and more democratic in
being able to reach larger audiences.

The chapter begins with Plato and Aristotle’s first delineations of the problem. They
provide the beginning of the research with the delineation: body-spirit, yet they leave room for
another entity that they do not name, which could explain the connection between the individual
and the world. Aquinas, Descartes, Spinoza refuse to acknowledge that third entity, as that would
mean acceptance of the world of experience as not sinful. The body comes as an inferior entity
and this condition is only surpassed with Locke and his naming of the trinity: body-soul-self and
delineating ‘consciousness’. This brings with Hegel and Nietzsche the rejection of the ‘soul’ and
the acceptance only of the ‘self” and body. The suffusion in the world of perceptions and of
experience brings about the theory of ‘perception’ with Husserl, Wittgenstein, Merleau-Ponty
and Ricoeur, Sartre. Deleuze and Levinas rise from the world of ‘appearance’ to the necessity to
acknowledge the connection with the divine. The chapter also gives a short account on the idea
of searching for ‘paradise’, more likely, searching for the ‘centre’ of the being which comes to be
identified with divinity. It also shows the need to define the human being as made of three parts:
body-soul-self. David Lodge is introduced as the writer who theorizes the self-definition of the
individual and of the better grasp on ‘consciousness’ and on the individual ‘self’ through

literature. He appears as the continuator of old theories on ‘consciousness’ and of the whole path,
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and especially of Ricoeur and Merleau-Ponty who had already mentioned the importance of
literature in “consciousness” studies.

The individual had to take the fall so as to become more complex and to better perceive
the world in its complexity. He had to experience it also as part of the past of the humanity, then
capable to discern through the evolution of thought of different authors the ‘soul’, the body, and
the ‘self” which raises the most intricate issue of ‘consciousness’, as treated most extensively in
literature, including David Lodge, who also issued the book to link the need for literature to be
produced in respect to the need to experience other consciousnesses through it, and, thus, get to
know better how our own ‘consciousness’ works. According to Delumeau, the contemporary
world still needs utopias like that of ‘paradise’. I would say that it needs ‘centres’ towards which
to direct its yearning soul, which, though gained a ‘self’, that nearly killed it in theory, still
requires its cooperation in journeying the world searching for completeness of the being in

performing its centuries old search for ‘paradise’.

Chapter 11
Crisis of the Self

The second chapter, Crisis of the Self, addresses the question as to what makes and breaks the
‘self’. Though existing and proved in its existence, the concept was to undergo various
investigations especially from the side of philosophers. We present here the opinions exhibited
by Lavelle, Nietzsche but also by Cioran and many others. Ever since the individual gave it a
name: ‘the self” and identified it with participation in the world, its subjectivity has attracted
many researchers. As a new term, it makes them question at times the previous theories of
divinity and of the making of the world by divine intervention. This leads to an assumption of the
world to a level that becomes dangerous as predicted by Hegel.

The problem that arises is that of the incapability of classifying the human being as more
than body and “self”. With Bossuet, Lavelle, Kierkegaard and Bro Bernard there is reiterated the
need to reconnect to the divine. On the other hand, too much repression at the level of discourse
brings about the consequences of the statements prompted by Hegel. His books make his
followers state that God is dead and bring the relation with divinity to an end. They prolong the
crisis of the “self” which can no longer define itself by lacking the higher authority. The danger

of rejecting a part of human identity brings about the rejection of the world with Michel Serres or



the suffusion into the world with Virilio. He portrays the danger of the electronic existence, of
the technology that destroys the world and eventually the humans who lack rapport and can no
longer define themselves after destroying their environment and the deity that created them.

The problems of the individual arise from becoming unable to accept all the facets of the
being. The spiritual side is praised and then sunk, with various authors, some aware of the
consequences, some not and unfortunately influencing ‘history’ i.e. the destinies of a multitude
of individuals. The chapter shows the attractions of both sides with the last word given to Virilio
and his portrayal of the ‘material’ as deadly to the ‘self’ of the being, by giving rise to false
communication and interaction with the world. The ‘image’ that attracts is electronic and has no
hidden message; it is the complete opposite of the initial meaning of the ‘image’. It also forwards
a situation that has become more present with the development of the electronic be it under the
form of the TV, cinema, or internet. Still, these leave one with no questions and no goals to be

achieved as shown in the next chapter. They are a false attraction to the ‘history’ that corrodes.

Chapter 111
Labyrinthine Hell

The third chapter aims to present the causes and the effects of losing the ‘centre’ by the
individual, thus giving rise to the crisis of the ‘image’. Reminding of Locke and his mark upon
the development of the concept of the ‘self” and of ‘consciousness’, there is a part of the work
that dwells on Hegel, Nietzsche, Cioran, Sartre, all linked by the same belief in the death of God
which is destroyed as a concept, an enterprise that leaves one with a void that needs to be filled
and causes different reactions at having broken with the ‘transcendental’, as shown through the
Kierkegaardian ‘anxiety’, the choice of the ‘world of appearance’(Sartre) and the development of
the concept of the ‘simulacra’, with the beginning of the crisis of the ‘image’ whose basis had
been set before with Husserl and then continued with Wittgenstein, to name just one of his
followers. The crisis is better covered with Baudrillard and his theory of the ‘hyper real’ though
he had himself his own precursors who tried to distinguish themselves the problems of killing
God and of toying with the ‘image’ thoroughly corrupted in its role.

It completes the crisis of the ‘self’ of the second chapter with that of the ‘image’ viewed

as the sacred component that is lost by denying the divine authority. God’s death makes the



world as needed to establish rapport with. The danger stands with the fact that a new authority
requires a new environment and this results in the rise of the VR. The degradation had started
with Nietzsche and is rendered in the attempts made at restoring the lost centre with Deleuze and
Bataille. The defeat is surprised in Baudrillard’s books which analyse the decayed reality in the
crisis of the ‘image’. The choice of the material side of the world makes the community break,
which results in alienation. The emergence of the concept of the ‘self” brought the death of the
authority of God. The ‘labyrinth’, as it is presented by Castoriadis, refers to the troubles of the
human being turned upon itself. Having no greater ‘Other’ to resort to, the individual is
confronted with fear brought upon himself by himself. The world is decaying by being
renounced. It was created by God, so it is replaced, much like Him, with the virtuality of things.
The new type of human, who chooses ‘nothingness’, lives between boundaries created by
himself and resorts to the image that sends to nothing else. The ‘simulacra’ rule an existence that
is dedicated only to the moment and that rejects the initial source it was based upon. It corrodes
reality and is the temporary solution that attracts the human being by creating the illusion of
reality and suspending authority.

The ‘centre’/God can be approached or denied and thus send humans to the reality of the
‘simulacra’ with no end. It is a fall caused by the being, a crisis of belief that breeds the crisis of
the ‘image’ and of the ‘self’. Still, much in the manner of Augustine, as we shall continue to
show in the following chapter, for David Lodge, the fall is something that is required to be
performed, a descent into a personal ‘Hell’ of losing one’s ‘centre’, only to recover it, and re-
define oneself as a reborn individual.

Chapter IV

Between Paradise and Hell

The last chapter, Between Paradise and Hell, focuses on a number of David Lodge’s novels and
endeavours to present David Lodge as the writer who continues the tradition of Merleau- Ponty
and the others in linking ‘consciousness’ studies to literature. For him, it is the most expressive
means of communicating it. As such, his novels are a portrayal of that belief and a thorough
study of the ‘self’ as caught between ‘paradise’ and ‘hell’. ‘Paradise’ is ultimately viewed as

being by the side of God, of retaining or regaining faith despite the aggressive environments.



‘Hell’ is the impossibility of ‘paradise’ and suffusion in the ‘corrosive’ time of ‘history’ with no
alternative or escape.

The individual is portrayed in search for a ‘centre’ and even if his search is not complete,
the mere longing for it saves the being. His characters are caught between the two possibilities of
‘paradise’ and ‘hell’, the first representing the ‘centre’ of their being. It stands for perfection,
retrieval of faith and being at peace with one’s ‘consciousness’. The quest for it may cause crises
of the ‘self’ presented with too many possibilities and deceived by ‘simulacra’ that present
themselves as false centres, false paradises: material bounty, temporary fulfilment of petty goals
to the detriment of the others. The being takes the road that makes him experience the
‘labyrinth’, as an exploration of the ‘self” with all its shortcomings.

Not all of his characters manage to reach the ‘centre’ that interests them, many are lost to
‘simulacra’ and take the exploration of the world as the only solution. Usually, the author takes a
neophyte on a journey that enables him also to take the ‘fall’ and then choose if he wants to rise
or not. The character may be pure from the beginning like Persse McGarrigle or quite corrupted
like Mark Underwood and still become able to shed the ‘limits’ in order to aspire for the ‘centre’
and, for the author, that is retrieval of faith. One has to make amends, atone for past sins, be they
of the entire world, the original sin, or personal, causing the ‘fall’ of the ones around them. The
journey towards the ‘centre’ makes them more powerful and is an opportunity to study the
meanders of ‘consciousness’ and of the ‘self’.

The interaction between the individual and the world is investigated in reproducing
‘qualia’ and shows the effects of experience resulting in ‘knowledge’ or loss of innocence for the
ones who assume it too readily. ‘Perception’ builds the subjective side of participating in the
world, and the body needs and builds its own environment. ‘Memories’ of the distant ‘centre’ are
there to torment the being, they remind one of past ‘artificial paradises’ or of past moments of
completeness that they are unable to regain or of past deeds that should not have been performed
and detain them from achieving perfection. Phillip Swallow is emblematic of the stance as the
human being unable to be complete, longing for perfection, but only under the shape of
‘simulacra’, being presented with the possibility of ‘paradise’ three times and as many times
refusing even the ‘simulacra’, not because of being aware of their false quality, but by being

unable to assume the change in his identity by doing so.



‘Fear’ and ‘anxiety’ define the characters in their relation with one another and especially
with divinity. The mistakes they make, the sins of betrayal of the ‘others’ and of the greater
‘Other’ delay them from achieving perfection and torment them with the incapability of escaping
the material world that seems perfect in its grasp. Science/industry are portrayed as the
apparently ‘hellish’ worlds where there is no room for human ‘consciousness’ and undoubtedly
no room for belief in God. Their representatives are offered the possibility of change and escape
from the doom of ‘repetition’ to choose ‘difference’, but are no longer able to do so but for a
brief time, though they do come to admit the existence of the ‘centre’ for a brief period.

It is not necessarily with the most likely to find revelation: priests, that the quest for the
‘centre’ is shown. Much to the amusement of the reader, they are beings shown as unable to hold
the ‘centre’ they are already assumed to be possessing. David Lodge’s priests are more
preoccupied with the world, becoming bored with the Above. This does not diminish the quality
of ‘paradise’ , it simply shows that it is the result of continuous striving towards it and becoming
proud of one’s assumed position does not mean that it will continue forever. Moreover, the
writer draws a clear distinction between the felt or re-discovered belief and the institutionalised
one which acts through constraining means upon the individual and perceives it as the result of
sin that cannot be escaped (quite contrary to the teachings of the Bible) one which has to be kept
in ‘fear’ and crushed through the obsessive control of privacy, which allows for no personal
response to divinity and expects controlled responses as from machines with no preoccupation
for the ‘self” of the being.

The saved individual of David Lodge’s books is one who chooses himself over anything
else and the only rapport that defines and interests him is the one established with God through
one’s restored faith. It is ‘Otherness’ that which preoccupies one, ‘nothingness’, though its may
attract, is disdained and the worldly ‘anxiety’ is managed to be surpassed. He manages to do it
by becoming inconsistent with choosing from possibilities. Thus, he does not choose the
‘mythical realm’ of dreamy escape, or apparently safe ‘repetition’ of past divine acts, nor the
‘historical’ one of the reality that corrodes and destroys the ‘self” in too many possibilities that
turn life into an electronic robotic existence with no superior end, none of these. The postmodern
being of David Lodge’s novels dwindles between possibilities, not choosing entirely none as the

only drive that he needs is the location of the ‘centre’ of one’s being which is Faith\God.



Conclusions

Though ‘consciousness’ may be too elusive for who attempts to grasp it, there can still be the
quest, the yearning for the ability to approach it. One can adopt the way of the cognitive sciences
like Ralph Messenger or that of literature like Hellen Reed. It still proves to be a pillar that
dictates the existence of the individual to such an extent as to define his relation with the world
and with the other individuals, but also with divinity.

As shown in the previous chapters, ‘consciousness’ had always been a corner stone of
thought, though it lacked proper naming, it had always been there for the thinker to retrieve.
Getting a name through Locke, it was used as a weapon against divinity, as a measure of
destroying it as a concept and hence as existing. This only brought the trouble of having to
handle only the body and the ‘self’. The equation that suits also Lodge’s literary endeavours that
portray the individual is: body-self-divinity. His characters are on the way of discovery of the
‘self” and having it best defined through acknowledging the strong necessary relation with
divinity.

Lack of understanding of its importance leads to the trouble of self-definition. This makes
Lodge’s individuals fall into the crises of the lack of defining borders, the crisis of the ‘self’
leading also to the crisis of the ‘image’. By denying their being to have been moulded ‘in His
image’ they begin to have problems of representation, moreover of self-representation. Relying
only on oneself has been deemed as a wrong choice even by Hegel and David Lodge goes on to
illustrate the decay one is subjected to while forgetting about one’s soul or ‘consciousness’ as
linked with the divine.

Surrounded by a reality that is fast deteriorating due to the electronic developments that
misrepresent the former representations and aspirations, having everything apparently explained,
the longing ‘self” embarks on the quest of rediscovering the missing borders by way of thought,
exploration, inner contemplation and by becoming mirrored in and through literature. The
characters become representatives of humanity on the verge of losing itself but being granted one
last possibility of redemption through the words of the text.

Maybe because of one’s roots, one’s religious convictions or due to other assumed
‘limits’ the author, David Lodge, is the writer to state that one cannot go on living undefined and

that the process is a gradual one that requires keen participation, the making of one



‘consciousness’ bringing about the rise of the collective ‘consciousness’ as all are responsible for
the rise and fall of even one individual. ‘Consciousness’ and its fronting through the works of
David Lodge, speaks of survival and of the dangers of exposure to artificial creations, all the
while one of the solutions to cure that is the reading and production of literature that surfaces the
quality of the ‘centre’ that of becoming involved in a non-selfish way in the larger life, coming to
accept and pursue the road to self-definition irrespective of the obstacles and ‘false centres’ one

is presented with.

10



Bibliography:
Reference is made to the following editions:

Primary Sources:

Lodge, David (2008) Deaf Sentence, Harvill Secker, London

Lodge, David (2002) Thinks, Penguin Books, London

Lodge, David (1996) Therapy, Penguin Books, London

Lodge, David (1993) The Picturegoers, Penguin Books, London
Lodge, David (1993) Small World, Penguin Books, London

Lodge, David (1991) Paradise News, Secker & Warburg, London
Lodge, David (1989) Nice Work, Penguin Books, London

Lodge, David (1986) Out of the Shelter, Penguin Books, London
Lodge, David (1984) Ginger, You’re Barmy, Penguin Books, London
Lodge, David (1983) The British Museum is Falling Down, Penguin Books, London
Lodge, David (1981) How Far Can You Go? , Penguin Books, London
Lodge, David (1978) Changing Places, Penguin Books, London

Secondary Sources:

Aquinas, Thomas (1952) The Summa Theologica vol. I, Encyclopedia Britannica, London,
translated by Robert Hutchins

Albouy, Pierre (1969) Mythes, Librairie Armand Colin, Paris

Aristote (1933) Métaphysique, Librairie Philosophique J. Vrin, Paris, translated by Eugen Rolfes

Aristotel (1996) De Anima, Editura Stiintifica, Bucuresti, translated by N.I. Stefanescu

Badiou, Alain (1988) L’étre et I’événement, Editions du Seuil, Paris

Barthes, Roland (1981) Essais critiques, Editions du Seuil, Paris

Bataille, George (1998) L’expérience intérieure, Gallimard, Paris

Baudrillard, Jean (1997) Illusion, Désillusion Esthétiques, Sens&Tonka

Baudrillard, Jean (1990) La transparence du mal, Editions Galilée, Paris

Baudrillard, Jean (1987) L’ autre par lui-méme, Editions Galilée, Paris

Baudrillard, Jean (1981) Simulacres et simulation, Editions Galilée, Paris

Baudrillard, Jean (1948) L’Instant, Editions Tisseau, Bazoges-En-Pareds (Vendée)

11



Baumgarten, Emmanuele (1981) L’arbre et le pain, S.E.D.E.S., Paris
Bergonzi, Bernard (1995) David Lodge, Northcote House, Plymouth
Blanchot, Maurice (1980) L’écriture du disastre, Gallimard, Paris
Blondel, Maurice (1935) L’étre et les étres, Librairie Felix Alcan, Paris
Bossuet, Jaques-Bénigne (1990) De la connaissance de Dieu et de soi-méme, Fayard, Paris
Bouveresse, Jaques (1989) Le mythe de l’intériorité, Les Editions de Minuit, Paris
Bro, Bernard (1985) La stupeur d’étre, Les Editions du Cerf, Paris
Camus, Albert (1985) Le mythe de Sisyphe, Gallimard, 1985
Castoriadis, Cornelius (1978) Les carrefours du labyrinthe, Editions du Seuil, Paris
Cioran, Emil (2006) Demiurgul cel rau, Humanitas, Bucuresti, translated by Emanoil Marcu
Cioran, Emil (1998) Caderea in timp, Humanitas, Bucuresti, translated by Irina Mavrodin
Cioran, Emil (1995) Despre neajunsul de a te fi nascut, Humanitas, Bucuresti, translated by
Florin Sicoe
Cioran, Emil (1995) Sfartecare, Humanitas, Bucuresti, translated by Vlad Russo
Cioran, Emil (1992) Ispita de a exista, Humanitas, Bucuresti, translated by Emanoil Marcu
Cioran, Emil (1992) Silogismele amaraciunii, Humanitas, Bucuresti, translated by Nicolae
Barna
Cioran, Emil (1992) Istorie si utopie, Humanitas, Bucuresti, translated by Emanoil Marcu
D’ Aquino, Toma (2006) Intrebdri disputate despre suflet, Humanitas, Bucuresti, translated
by Gabriel Chindea
D’ Aquino, Toma (1995) Despre fiinta si esenta, Paideea, Bucuresti, translated by Dan
Negrescu
Daniélou, Jean (1963) Dieu et nous, Editions Bernard Grasset, Paris
Deleuze, Gilles (1989) Différence et répétition, PUF, Paris
Deleuze, Gilles (1988) Le pli, Les Editions de Minuit, Paris
Delumeau, Jean (2000) Que reste-t-il du paradis ? , Librairie Artheme Fayard, Paris
Delumeau, Jean (1997) Gradina desfatarilor, Editura Humanitas, Bucuresti, translated by
Horatiu Pepine
Descartes, René (2003) Lumea, Editura Iri, Bucuresti, translated by Ioan Deac
Descartes, René (1967) Le discours de la métode, Les Editions Bordas, Paris

Descartes, René (1946) Les Méditations Métaphysiques, Librairie Hatier, Paris

12



Descombes, Vincent (1995) La denrée mentale, Les Editions de Minuit, Paris
Eliade, Mircea (2002) Le mythe de I’éternel retour, Editions Gallimard, Paris
Eliade, Mircea (2001) Intélnirea cu sacrul, Editura Echinox , Cluj, editor Cristian Badilita
and Paul Barbaneagra
Eliade, Mircea (1994) Nostalgia originilor, Editura Humanitas, Bucuresti, translated by
Cezar Baltag
Foucault, Michel (2004) Hermeneutica subiectului, Polirom, Bucuresti, translated by Bogdan
Ghiu
Foucault, Michel (1975) Surveiller et punir, Gallimard, Paris
Foucault, Michel (1967) Les mots et les choses, Editions Gallimard, Paris
Gaillard, Pol (1971) Le mal, Bordas, Paris
Girard, René (1987) La violence et le sacré, Bernard Grasset, Paris
Hegel, G.W.F. (1977) Phenomenology of Spirit, Oxford University Press, Oxford, translated
by Arnold Vincent Miller
Heidegger, Martin (2001) Fiire si timp, Editura Grinta, Cluj-Napoca, translated by Dorin
Gabriel Tilinca
Hume, David (1912) Essai sur l'entendement humain, Librairie Félix Alcan, Paris
Husserl, Edmund (1998) Introduction a la logique et la théorie de la connaissance, Librairie
Philosophique J. Vrin, Paris, translated by Laurent Jounier
Husserl, Edmund (1993) Recherches Logiques III, Elements d'une élucidation
phénoménologique de la connaissance, Presses Universitaires de
France, Paris, translated by Hubert Elie, Arion Elke, Rene Seherer
Husserl, Edmund (1959) Recherches Logiques I, Presses Universitaires de France, Paris,
translated by Elie Hubert
Husserl Edmund (1947) Méditations Cartésiennes, Librairie Philosophique J. Vrin, Paris,
translated by Gabrielle Peifer and Emmanuel Lévinas
Huyghe, René (1971) Puterea imaginii, Meridiane, Bucuresti, translated by Mihai Elin
Jankélévitch, Vladimir (2000) Tratat despre moarte, Editura Amarcord, Timisoara, translated
by Ilie Gyurcsik and Margareta Gyurcsik
Jankélévitch, Vladimir (1998) Ireversibilul si nostalgia, Editura Univers, Bucuresti,

translated by Vasile Tonoiu

13



Jankélévitch, Vladimir (1997) Paradoxul moralei, Editura Echinox, Cluj, translated by
Janina Ianosi

Jourde, Pierre. Tortonese, Paolo (1996) Visages du Doubles, Nathan, Paris

Kibedi Varga, Aron (1989) Discours, récit, image, Bruxelles

Kierkegaard, Sgren (2000) Banchetul, Masina de Scris, Bucuresti, translated by Kjeld Jensen
and Elena Dan

Kierkegaard, Sgren (1994) Fear and Trembling, Everyman’s Library, London, translated by
Walter Lowrie

Kierkegaard, Sgren (1990) Boala de moarte, Humanitas, Bucuresti, translated by Madalina

Diaconu

Kierkegaard, Sgren (1985) Le concept de I’angoisse, Gallimard , Paris, translated by Knud
Ferlov and Jean-J. Gateau

Kierkegaard, Sgren (1948) L’instant, Editions Tisseau, Bazoges-En-Pareds (Vendée)

Kratochwill, Liza (2002) Despre imagine si cuvant, Augusta, Timisoara

Lavelle, Louis (1933) La conscience de soi, Editions Bernard Grasset, Paris

Lavelle, Louis (1932) De [’étre, Librairie Félix Alcan, Paris

Le Goff, Jacques (1995) Nasterea Purgatoriului, Editura Meridiane, Bucuresti, translated by

Maria Carpov
Leibniz, Gottfried Wilhelm (1990) Nouveaux essais sur l'entendement humain, Flammarion,
Paris, translated by Jacques Brunschwig
Leibniz, Gottfried Wilhelm (1887) La Monalogie, Ancien Librairie Germer Bailliere, Paris,
editor Emile Boutroux
Lévinas, Emmanuel (1999) Totalitate si infinit, Polirom, Iasi, translated by Marius Lazurca
Lévinas, Emmanuel (1998) On Thinking of the Other, Columbia University Press, New York,
translated by Barbara Harshav and Michael B. Smith

Lévinas, Emmanuel (1992) De Dieu qui vient a l'idée, Librairie Philosophique J. Vrin, Paris

Lévinas, Emmanuel (1991) La mort et le temps, Editions de L Herne, Paris, translated by
Jaques Rolland

Lévinas, Emmanuel (1991) Le temps et I’autre, Quadrige/PUF, Paris

Lévinas, Emmanuel (1990) De [l'éxistance a l'éxistant, Librairie Philosophique J. Vrin, Paris

Lévinas, Emmanuel (1982) De [’évasion, Fata Morgana, Paris

14



Lévinas, Emmanuel (1972) Humanisme de |’autre homme, Fata Morgana, Paris

Liiceanu, Gabriel (2004) Despre limita, Editura Humanitas, Bucuresti

Locke, John (1913) Essay Concerning Human Understanding, Bibliotheca Philosophorum

Felix Meiner, Leipzig

Lodge, David (2003) Consciousness and the Novel, Penguin Books, London

Lusseyran, Jacques (1993) Impotriva profandrii Eului, Editura Triade, Cluj, translated by
Lucia Bote

Marcel, Gabriel (1998) Omul problematic, Biblioteca Apostrof, Cluj, translated by Stefan

Melancu and Frangois Breda
Marcel, Gabriel (1997) A fi si a avea, Biblioteca Apostrof, Cluj, translated by Ciprian Mihali
Marcel, Gabriel (1995) Jurnal metafizic, Editura Amarcord Timisoara, translated by Dorin
Stefanescu
Merleau-Ponty (1999) Phénoménologie de la perception, Gallimard, Paris
(ed.)Mircea, Corneliu. Tenchea, Maria (1995) Dialoguri despre fiinta, Amarcord, Timisoara,
translated by Corneliu Mircea

Munier, Roger (1989) Contre I’image, Gallimard, Paris

Nancy, Jean-Luc (1988) L’expérience de la liberté, Editions Galilée, Paris

Nietzsche, Friedrich (2002) Ainsi parlait Zarathoustra, Maxi-Livres, Paris, translated by
Henri Albert

Nietzsche, Friedrich (1991) Anticristul, Editura Eta, Cluj, translated by Vasile Musca

Nietzsche, Friedrich (1981) Humain, trop humain, Mercure de France, Paris, translated by A.

M. Desrousseaux

Nietzsche, Friedrich (1975) La généalogie de la morale, Gallimard, Paris, translated by Henri
Albert

Nietzsche, Friedrich (1973) Le crépuscle des idoles, Denoél/Gonthier, Paris, translated by
Henri Albert

Nietzsche, Friedrich ( 1901) L’origine de la tragédie, Société du Mercure de France, Paris,

translated by Jacques Morland and Jean Marnold
Onfray, Michel (1993) La sculpture de soi, Editions Grasset et Fasquelle, Paris
Platon (1843) Dialogues Métaphysiques, Chez Lefévre Librairie, Paris, editor M. Schwalbé

Poulet, George (1977) Entre moi et moi, Librairie José Corti, Paris

15



Pseudo-Denys L'Areopagite (1943) Oeuvres complétes, Aubier, Editions Montaigne,Paris,
translated by Maurice de Gandillac
Ricoeur, Paul (1990) Soi-méme comme un autre, Editions du Seuil, Paris
Ricoeur, Paul (1986) A I'école de la phénoménologie, Librairie Philosophique J. Vrin, Paris
Saint Augustine (1945) The City of God, J.M. Dent and Sons Ltd., London, translated by
John Healey
Sartre, Jean-Paul (2004) Fiinta si neantul, Editura Paralela 45, Bucuresti, translated by
Adriana Neacsu
Sartre, Jean-Paul (2000) L’imagination, PUF, Paris
Sartre, Jean-Paul (1940) L’imaginaire, Gallimard, Paris
Sfantul Augustin (2004) De libero arbitrio, Editura Humanitas, Bucuresti, translated by Gh.
I. Serban
Serres, Michel (2003) Modelul lui Hermes, Editura Universitatii de Vest, Timisoara,
coordinated by Ilinca Ilian and Ciprian Valcan
Serres, Michel (1986) Détachement, Flammarion, Paris
Serres, Michel (1984) Hermes 1. LaCommunication, Editions de Minuit, Paris
Souche-Dagues, Denise (1986) Le cercle hégélien, PUF, Paris
Spinoza, Baruch de (1965) Oeuvres vol. Il Ethique, Garnier-Flammarion, Paris, translated
by Charles Apuhn
Spinoza, Baruch de (1964) Court traité de Dieu, de I'homme et de la santé de son ame and
Pensées Métaphysiques from Oeuvres vol I, Garnier
Flammarion, Paris, translated by Charles Apuhn
Starobinski, Jean (1999) L’wil vivant, Gallimard, Paris
Todorov, Tzvetan (2002) Gradina nedesavarsita, Editura Trei, Bucuresti, translated by Delia
Vasiliu
(ed.) Thibault-Laulan, Anne Marie (1972) Image et communication, Editions Universitaires,
Paris
Unamuno, Miguel de (1937) Le sentiment tragique de la vie, Gallimard, Paris, translated by
Marcel Faure-Beaulieu
Valcan, Ciprian (1998) Récherches autour d’une philosophie de I’image, Editura Augusta,

Timisoara

16



Virilio, Paul (2001) Spatiul critic, Idea Design&Print Editura, Cluj-Napoca, translated by
Sebastian Big
Wittgenstein, Lugwig (1965) Le cahier bleu et le cahier brun, Gallimard, Paris, translated by
Guy Durand
Wooding, Jonathan (2000) The Otherworld Voyage in Early Irish Literature, Four Courts
Press, Dublin

17



