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The Reformation and the Romanians from the Principality of Transylvania in 

the 17th century 

 

Abstract 
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           The relations of Romanian church from Transylvania with the Calvinist 

protestants were the object of the research even from the second half of the 18th century. 

On the Enlightement will be outlined two main historiographical currents: that one 

promoted by the Hungarian scholar Peter Bod, which underlined the advantageous 

influence of Calvinist Reformation in the cultural and spiritual formation of the 

Romanians, and the other one developed, in the spirit of the Counter-Reformation, by the 

leaders of ,,Transylvanian School’’, which points out the religious persecutions and the 

distortion of traditional worship. 

           The problem is also resumed by the forty-eighters generation and the romantic 

school, but closely linked to the general history and the movement of national 

emancipation. As a result of the accumulation of new sources and of systematic 

publication of  them,  activity started during Romanticism, ,,the critical school’’, 

encouraged by positivism and matured towards the end of 19th  century, deals with much 

more professionalism, with critical and analitycal spirit, but, equally, more profoundly, 

the relations of Romanian church from Transylvania with the Reformation, without being 

able to detach completely from the confessionalized and patriotic speech. 

           After the Great Union, it continued the tradition inaugurated by the ,,critical 

school’’, but the confessionalized and patriotic speech had been outrun, having no more 

place in the new political context. Although the document remains the main object of 

research and is always valued, it is no longer fetishized, because it can’t offer anymore a 

complete objectiveness. That’s why, the emphasis is on the context and the understanding 

of historical mechanisms, and the speech is mainly explanatory. 



 5 

           It is in the inter wars period when they are to put basis of the systematic research 

of protestant Reformations phenomenon and of influences in the church and Romanian 

culture from Transylvania. There are books and brochures which strictly approach the 

relations between Romanians and Protestants, both in Romanian and Hungarian 

historiography. 

            The interest for this theme will know under the communist system a descending 

curve, being addressed by researchers like a connection theme of cultural and social 

history, or it will be included in short chapters from the church history. After the falling 

of this political system, the ecclesiology, a domain which was unknown ,comes to be of 

great scientific interest, frequented by historians, theologians, anthropologists. A decisive 

role in the recovery of history research of interconfessional relations, went to churches, 

which returned to the fore-front, seeking to redefine in a free society. 

            Thus, there are to reopen many institutions of higher theological education and 

many profile magazines, which granted an ample space to the theme of interconfessional 

relations during the history. 

              Not only had increased the interest, but also had been updated the investigative 

methods, interdisciplinarity becoming the strength of the reinterpretation of dates and 

historical facts. 

              In the new scientific context, the interfaith relations were also the object of 

researching the new methods. Concerning the relations of Romanian church with the 

Reformation, there were studies and works that appeared, which reveal other perspectives 

and elucidate many aspects. Thus, a new historiographic current was configured and tried 

to conciliate the two divergent currents formed during the Enlightement and which over 

time often fell totally agree. 

          Besides the modernization of speech and methods, this new historiographic current 

was supplied by the irene spirit, by a certain desideology and by the discovery of original 

historical sources. 

          From our point of view, the moment of Michael the Brave is very important, in the 

relations between the orthodox church and the other ones from the beginning of 17th 

century.     
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           In order to understand correctly the actions and policy of Michael the Brave, the 

historian P.P. Panaitescu, urges us to analyze the spiritual traits which determined him to 

fight on behalf of Christianity, but also to support and defend his ancestral faith. 

           He grew up and lived in the proximity of orthodox church, having, according to 

the epoch testimonies, a great piety and faith. Once becoming ruler, as God  

representative on earth, he had to protect the church and the faith preached by it. During 

his short reign, he almost did not miss any time to be concerned with special attention of 

orthodox Romanian church. Thus, besides the natural attention that enjoyed the 

metropolitan seat and the bishoprics of Romanian Country, over 20 monasteries from this 

province received many gifts. In only 4 months that he will sit on the throne of Moldavia, 

a short period,  pretty agitated in his political and military activity, Michael the Brave 

reinforces the privileges of some monasteries and makes donations to others.  

          After Calugareni confrontation, when the country failed to recover totally after its 

devastation, Michael the Brave had decided with the church hierarchy to make a great 

synod, in order to establish good order in monasteries, postponing the stringent issues of 

the policy and the war. Thus, it was fixed, in writing, the first monachal  regulation valid 

throughout the 17th century. 

          Following the tradition of his predecessors, Michael the Brave continued to make 

donations at the Athos mountain. But, the piety of the faithful voivode emerges not only 

in times of piece, in moments of natural silence, but also during the wars, when all hope 

pointed to the divine mercy. Before the fight, he made a pious gesture, committed the 

mass, and during the fights, he invoked the name of Jesus. 

          He embraced the cause of  all Christianity which was threatened by the Ottoman 

and Moslem danger, entering in the Saint League, where he acted as one of the most 

important leaders. During the war with the Ottomans from south Danube, he was 

perceived by the populations, mostly Orthodox, like a liberator and a restorer of 

Byzantine Empire. The Orthodoxs from Balkans fought close by Michael the Brave with 

a bigger enthusiasm because of the same religion, and because the perspective of a 

liberation from Ottoman domination by a king or a catholic prince didn’t please them, the 

most radical ones preferring to remain under Moslem occupation, better than, after the 

liberation, they must go to Catholicism. 
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         As an important orthodox political leader, Michael the Brave will support the 

Orthodoxs from Ukraine, that were persecuted and submissive by an aggressive catholic 

propaganda, after the religious union from Brest-Litovsk. After he had renounced at the 

filo polish policy, Michael the Brave will intervene directly for the cause of the Orthodox 

Ruthenians. Having the agreement of ecumenical Patriarchate, he will conclude a secret 

alliance with the voivode of Kiev, Constantin Ostrogorski and with The Russian Czar, 

who, through diplomatic and military actions had to counteract the catholic propaganda 

and even to remove the Catholics from Ukraine.  

         The entrance of Michael the Brave in the Saint League, initiated by Pope and 

catholic states, then the treaty of vassalage with Transylvania led to the adoption of a 

policy of conciliation and mutual respect between the Romanian orthodox church and the 

catholic one. 

          If through the treaty in 1595, concluded with Sigismund Bathori, at Alba Iulia, 

there was a terrible decrease of Michael the Brave authority, and the autonomy of 

Romanian Country was almost abolished, however, it has achieved the official resseting 

of the orthodox Metropolitan seat from Transylvania under the jurisdiction of 

Metropolity from Targoviste, as it was in the past, and also the guarantee that the 

Romanian church will function according to its traditions, learnings and dogmas. 

          In the virtue of this treaty, Michael received some areas in Transylvania, where he 

had to take refuge with the family if he would lose the throne, after the wars with the 

Ottomans. The administration of these areas was made from both economical and 

religious point of view, and on these places they will build churches for the orthodox 

communities. The voivode gives a special attention to the Metropolitan seat from Alba-

Iulia, where he will set up a new residence and a new church. 

          Signing the treaty of June 9, 1598 with the Habsburgs led to the cancellation of the 

treaty from 1595, and in exchange for the recognition of the emperor nominal suzerainty, 

Michael the Brave obtained  the full powers of a legitime prince. Concerning the religion, 

he receives guarantees for the liberty of the orthodox worship and besides, the 

interdiction of any forms of catholic proselytism, considering the attempts of Sigismund 

and the repetitive proposals of Pope for the attraction to union with the catholic church. 
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         The occupation of Transylvania and its dominion almost one year, gave the 

Romanian voivode the opportunity to support directly the orthodox church, treated until 

then in Transylvania like a tolerated church. 

         In order to have the Pope’s grace and to obtain fast the recognition of his dominion 

in Transylvania by the Habsburgs, Michael supported openly the catholic church  in the 

detriment of reformed denominations. Especially against the Calvinists and the 

Unitarians, several measures are taken designed to reduce their presence in public life and 

to finally remove them of official confessions, recognized in principality. 

         Instead of Calvin and Unitarian confession it was imposed the orthodox confession 

of the Romanian voivode, and for its consolidation, he didn’t hesitate.to put in charge a 

part of Jesuits goods and wealth. 

          Also for the consolidation of this representative institution, Michael the Brave put 

loyal bishops in the free chairs. After having brought the orthodox church among the 

official religions in Transylvania, Michael had taken measures in order to improve the 

situation of its servants, treated as serfs and discriminated in Transylvania. Consequently, 

Michael asked the Diet to approve the Romanian priests exemption by robot and other 

tasks specific to the serfs. It didn’t want the liberation of the priests from serfdom, but it 

was an important act towards emancipation and equality with the priests of other official 

churches. These measures of improving the state of the Romanian clergy, as well as the 

promotion of the orthodox church among the official confessions, will remain a 

desideratum even after the prince’s disappearance. 

The persecution of the Romanian Orthodox clergy and their institution 

opprobrium by the diets’ decisions, held after waivode Mihai’s relegation and 

assassination, were impossible to unalterably translate into facts due to the new events 

and circumstances on the political level, which entailed the reassessment of the Orthodox 

Church representatives. As a matter of fact, the entire evolution of Romanian people 

religious life in Transylvania was marked by the political and social background, by the 

political and institutional transformations that took place within the princedom of 

Transylvania during the 17th century. On these lines, we may note how the Romanian 

princes were able to support the Romania church in Transylvania every time they 

concluded treatise with the princes of Transylvania or when they crossed the Carpathians 
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with their armies. On the other hand, when the Transylvanian princes wished for absolute 

command, the Romanian church was engaged into projects dealing with the confessional 

reclamation to exclude the centrifuge elements, exclusion defined by proselytism, 

conversion and modification of the institutional structure of the Romanian Orthodox 

Church. 

Therefore, the Romanian church of Transylvania would progress, during the said 

century, between the struggles for the untouchable preservation of the tradition, for 

secure some privileges or regain a status cherished too little during the reign of Mihai 

Viteazu, and the acceptance of some half-measures before the Calvinism campaigns. 

As opposed to the future prince Gabriel Bathori, Sigismund Rakoczi took a deep 

interest in the good relationships with the Romanian lords, and better relationships were 

established with the prince of Moldavia. Probably upon Simion Movilă’s suggestions, the 

latter reconfirms on the 23rd of June, Spiridon’s position as the first standing in front of 

all Romanian churches in Transylvania and Hungarian regions. Nevertheless this prince, 

leading a circumstantial confessional policy, since he designated bishops following the 

Romanian waivodes’ recommendations, hesitate not to favour the inveiglement of the 

Romanian clergy to Calvinism. Such a proof is the diploma issued by the prince in Beiuş 

in January 1968, with which he exonerates the priest Mihai from Vajdafalva, converted to 

Calvinism, from all taxes owed to the commissioners of inland revenue and the lord of 

the land. Therewith within this diploma it is shown that all Romanian priests, who for the 

future will convert themselves to Calvinism, would enjoy the same rights and privileges 

as the Hungarian Calvinists priests, since they were no longer under the obedience of the 

Orthodox bishop and thus allowing them to chose their own bishops and archpriests. 

Thence through acquittals and other privileges a new period of inveiglement of the 

Romanian clergy to Calvinism commenced. 

We may not know exactly what caused a prince with dictatorship dispositions like 

Gabriel Bathori to bestow on the Romanian clergy a deed for the exoneration from serfs’ 

duties, extremely valuable by motivations and significance. First of all, it is almost 

similar to the one issued during Mihai Viteazu’s reign, which could mean that the 

orthodox clergy failed to forget the Romanian prince’s doing and did not discouraged 

afterwards, waiting for the right moment to demand again certain rights corresponding to 
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their status. On the 9th of June 1609, from Alba Iulia, in response to a complaint laid 

down by the orthodox clergy of Transylvania and Hungarian regions, the prince Gabriel 

Bathori, testifying for his truthful devoutness and affection for the church servants and 

due to the sorry condition of the Romanian orthodox clergy, decided that the latter, found 

within the serfs’ status, to be exonerated from all plebeian obligations and civil services 

owed to their lords and to move freely together with their families wherever they wish, 

upon previously having cleared the obligations towards their land lord, recte the gifts 

owed accordingly to the inculcated habit, and upon bringing into notice their hierarchical 

superior in Beograd. With no confessional conditioning, or proselyte messages, as the 

one issued by Sigismund, the deed coming as a consequence of the diet decision in 1600 

opens the series of several similar deeds issued by the princes, that would reconfirm 

through the century the position of free people of the Romanian clergy, in compliance 

with certain political circumstances. 

Along with Gabriel Bethlen’s rising to the throne for one decade and a half, thus 

bringing a balance within the state, the Romanian orthodox church of Transylvania and 

its servants will experience a different milestone of evolution and a new impact of the 

Calvinist influence. The good relationships the prince attended at the beginning with the 

Romanian princes might be able to explain us for his abstention in openly intervening 

within the traditional practices of the church. Preserving the same spirit of tolerance and 

admiration for the church servants, Gabriel Bethlen reconfirms Gabriel Bathori’s diploma 

of 1609, by which the Romanian clergy of Greek Church of Transylvania and the 

adjacent regions receive a series of rights and exemptions. Consequently, we may claim 

that Gabriel Bethlen showed a condescending attitude towards the Romanian Orthodox 

Church, attitude that could be the outcome both of his duty to respect and secure the 

safety development of the spiritual life, and the good relationships he had with the 

Romanian princes, protectors and supporters of the Orthodoxy in Transylvania. There are 

indications that he encouraged the conversion to Calvinism of the Romanian clergy from 

the very beginning, within the Romanian regions where the Romanian waivodes were not 

that influential, probably encouraged by several progresses of the Romanian preachers in 

the western parts of the princedom. One document stipulates that short after his rising on 

the throne, he is brought into notice about the condition of several Romanian priests from 
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Bihor, Crasna and Internal Solnoc counties that adopted Calvinism and were waiting for 

all the rights and privileges of the Calvinist clergy to be recognized for them as well. 

More precisely, it is claimed that these Romanian priests and deacons preached the word 

of God and Calvinism in the Romanian churches, giving up to the mistakes of the eastern 

Greek belief. They successfully operated within few of the Romanian churches and they 

willingly complied with the Calvinist superintendent’s judicature and other important 

preachers, under whom commandment and with whose support they commenced 

preaching the Calvinist doctrine among the Romanian people.  

Thence on the 17th of February 1614, recording this real fact in favour of the 

Calvinist church, alluring more and more followers, the prince issues a deed by which he 

bestows honours, favours, privileges, prerogatives, concessions, liberties and exemptions 

that the other preachers and deacons of the Hungarian Calvinist churches benefited from. 

By analyzing this document it appears that the Calvinist preachers succeeded in 

inveigling new followers from among the Romanian priests. We assume that the main 

reason for accepting Calvinism was both the material and social aspect, and the privileges 

and favours the Calvinist clergy enjoyed, and less, or maybe at all, “a sane teaching”. 

Once Bethlen’s authority reached its peak, he found unnecessary the counselling 

of the lords and metropolitans of the two Romanian lands as regards the religious issues, 

his political ambitions considering even their allegiance. A government difficult to shatter 

might be accomplished only by the conversion of the other confessions to Calvinism, 

intended to provide the ideological support of the prince’s power. Trusting himself, and 

calling for the idea of a unique confession within his princedom and in the position of the 

bondsman of the faith purity, the prince asked for the approval of Chiril Lucaris to 

calvinize the Romanian people in Transylvania, fallen and theologically uninformed. The 

patriarch’s answer, sympathetic himself with the Calvinism, issued on the 2nd of 

September 1629, implies that this challenge is hard to fulfil and that a sine qua non 

condition would be the breaking of the relationships with the Romanian people in the two 

other provinces, which is impossible to achieve. 

The Calvinist campaigns policy to convert the clergy was more systematically 

continued by Gabriel Bethlen’s successors, the Rakoczi princes, during their reign it 

reached its climax. The cooperation between the prince Gheorghe Rakoczi I and the 
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leaders of the Calvinist church becomes closer for the subordination of the other 

churches. The radicalisation of the intentions and the related discourse reveals the 

stressing of the confessionalisation process, intending to control the dissident movements 

emerged within Calvinism and also the consolidation of the bishop’s power, the 

Sabbatarians’ annihilation and the placement of the Unitarian church under the control of 

the central power, and not ultimately the transformation of the Romanian prelate in Alba 

Iulia into a subordinate of the Calvinist hierarch. 

Along with the exemptions reconfirmation bestowed on the Romanian priests, 

Gheorghe Rakoczi I designates and confirm Romanian metropolitans in Alba Iulia under 

the obligation of observing the terms of the Calvinist campaign policy against the 

Romanian church, terms that would be imposed upon the entire Romanian clergy. Some 

of the provisions favouring Calvinism included within the metropolitans’ appointment 

diplomas will appear, during that time, within the appointment diplomas of several 

protopopes inclined to cooperate. Refusing to implement this adverse policy of 

Calvinism, the metropolitan Ilie Iorest was superseded from its episcopal see, and in his 

place was appointed Simion Ştefan, who proved to be more willingly to implement the 

policy of Calvinism and accept the increasing interference of Calvinist superintendence 

within the internal issues of the Romanian church. 

After a while, Gheorghe Rakoczi II will continue the Calvinist campaign policy 

initiated by his father, the involvement at the dawn of his reign within the military 

external campaigns, with the support of the Romanian princes, concurred with a more 

reconciling policy towards the Orthodox Church in Transylvania and with the intenseness 

diminishing of the Calvinist proselytism. Therefore it was possible the appointment of a 

metropolitan like Sava Brancovici who did not care for the Calvinist absolutism policy. 

Under the prince Mihai Apaffi, a prince of weak authority, the Calvinist 

propaganda failed to sustain the needed consistency and determination to implement 

measures intended for the Romanian Church reformation in compliance with Calvin’s 

beliefs. On the other hand, the close relationships with the Romanian regions and the 

intransigency of Sava Brancovici represented other factors of the Calvinist proselytism 

annihilation. Although the appointment of a new superintendent, Mihail Tofoi, a former 

preacher at the prince court, a self-confessed adversary of the orthodoxy, and the set-up 
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of a plot against Apaffi and of which Sava Brancovici was no stranger, led to his 

elimination from the metropolitan see in 1680. After the said metropolitan’s quietus and 

arraignment, Iosif Budai will be designated to take his place, by unanimous vote, and the 

prince issues on the 28th of December 1680 the endorsing diploma for the new 

metropolitan with judicature over Transylvania and the adjacent regions, with the 

exception of Făgăraş Country, compelling for observance of 19 pro Calvinist policy 

terms. It was needed the intervention of the prince of Muntenia, Şerban Cantacuzino, for 

the Romanian orthodox people of Transylvania could preserve all of their religious 

ceremonials. Iosif Budai had occupied for only two years the metropolitan see, and his 

successor, the Greek Orthodox Ioasaf endeavoured to avenge the misdeeds conducted 

against Sava Brancovici and to authoritatively shepherd the Romanian church of 

Transylvania, rejecting all Calvinist interference. Upon his death, the designation of 

Varlaam was conditioned again by the 19 terms of the Calvinist policy, though the 

Calvinist propaganda drops in intensity, since in 1688 the new lord of Transylvania are 

the Catholic Habsbourgs. 

The Romanian church is taken out of the influence of the Calvinist policy by the 

imperial family who were looking to restore the internal political balance by unifying the 

Romanian people with the Church of Rome. The imperial diploma of 1692 bestowed on 

the Romanian clergy the possibility of emancipation and improvement of their social 

position. The Calvinists attempted also to answer the issue by designating the new 

metropolitan of Transylvania, Teofil, in December 1692, in compliance with the 19 

terms. 

The organisation of the supreme reformed consistory mainly intended for the time 

to last against the Catholic restoration supported by the Habsbourgs. In the board of this 

Consistory took part the Calvinist governors of Transylvania enjoying the needed 

authority and force. Therefore, in 1692, the governor Gheorghe Banffi, the president of 

the Consistory was the one to secure Teofil, the metropolitan, by prescribing the 19 terms 

of the Calvinist policy. The unification of the Romanian orthodox with Rome aroused an 

increasing interest within the reformed Church, preoccupied to defend the Romanian 

priests recognizing the Calvinist superintendence judicature. 
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In 1697, the first information related to the unification project was communicated 

to the supreme Calvinist trustees, Gheorghe Banffi and the chancellor Nicolae Bethlen, 

when commissioned by the Transylvanian chambers stayed in Vienna for 6 months for 

negotiations. They immediately entered their protest to minister Kinsky and forwarded a 

memorandum to the emperor, but their attempt proved to be unsuccessful. Nevertheless, 

in March 1698, within the council of ministers they succeeded to convince its members to 

accept the orthodox priests’ right to unite with any of the four recognized religions of 

Transylvania, also securing the social position of the clergy in the related religion. In this 

line, the imperial decree of the 14th of April 1698 was issued. Therefore, during the 

investigations related to the unification carried out in the following year, it was 

ascertained that some of the priests preferred to remain within the Calvinist church, 

solidarity considered to be an official arrangement, with no implications in their religious 

life. Within the next years, the unified with Rome Romanian Greek-Catholic church will 

progressively consolidate and will dismiss all Calvinist reformed interferences within the 

Romanian people lives. 

The artistic manifestations related to the sacred ecclesiastical domain, were, for 

the Romanian population of principality, circumscribed to Byzantine and Postbyzantine 

traditions, that radiated from Carpathian orthodox artistic centers. So, through its links 

with the Eastern artistic tradition, the Transilvanian orthodoxy put an obstacle difficult to 

overcome by protestant and catholic influences. However, the strong conservative 

tradition of the orthodox Romanians and in terms of artistic technique, was pierced by 

some Western stylistic influences, but not as result of the acceptance of some conceptual 

models, which were on the basis of artistic expression, but rather as natural purely 

technique and formal mimicry, designed to better highlight the Romanian religious 

conceptions. It isn’t less that, in this way, they have slipped unnoticed some motifs or 

themes from Western religious thinking. Both the royal foundations and the influences or 

the artistic borrowings from south Carpathians, even contaminated by the blast of 

Western arts, have represented  a resistance against the iconoclasm and the Calvinist 

proselytism, and then, from the end of the century, the constancy testimony in Eastern 

tradition for the Catholicism that promoted the union. 
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         With few exceptions, the religious buildings of the Romanians from Transylvania, 

have represented, during The Middle Age, a distinct religious identity model. The 

influences from the catholic religious art to the religious Reformation have manifested 

especially in the style and the technique of execution. After Reformation, especially in 

the domain of sacred painting, the iconoclasm professed by the Calvins and the 

Unitarians was not able to divert the tradition of Eastern iconography, which remained 

the strongest religious brand of the Romanians identity and which differentiated them so 

definitely and visible from the protestants. The iconography was, therefore, a strong 

means of resistance to Calvin propaganda. If the printing of religious books in the 

Romanian language closed the orthodox Romanians in a certain way by the protestant 

ideology, which cultivated the preaching of the word in vernacular languages, the 

religious painting, representing so many Byzantine saints and scenes from Eastern 

tradition, kept an unbridgeable cleavage among these confessions.  

The sustained effort for the copy in Slavonic language of theological manuscripts 

with dogmatic and polemical character, in the second half of 16th century, it could be 

determined by the spread of the new protestant trends. They demonstrate that the 

Romanian orthodox church was prepared from the bookish point of view, even if in 

Slavonic clothes, to expose the weak points of other Christian confessions, considered  

heretic, and to draw attention to their proselytism, as well as to reveal the right faith of 

Eastern church. This is also revealed by any Slavonic manuscripts from Transylvania, 

where the confessional confrontations were harsher. All these manuscripts, which also 

contained polemical texts, will be a source of inspiration for the Romanian polemical 

texts, from 17th century, more elaborated and more applied. 

           After long debates in the literature of specialty, it was established that the first 

translations of religious books in Romanian language ( Voronetian Codices, Scheiana 

Psalter, Voronetian Psalter, Hurmuzaki Psalter), which were made  not accidentally in 

Transylvania, more precisely in Maramures, were determined, besides the internal 

cultural needs, by the movements of religious Reformation. From this fact, it was 

considered that the prints of Coresi, even those without a protestant content have 

appeared under the influence of Reformation currents. 
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           The ritual, liturgical books and those necessary to the stall ( Ceaslov, Octoih, 

Minei etc.) continue to be preponderantly in Slavonic, while in Romanian language are 

preferred the moral and teaching books, present in homilies, jitias, wisdom books and 

apocryphals. Among the Romanian prints from 1560 and 1650, the homilies take the first 

place, until the last square of 17th century comes again the printing of ritual books. How 

can we explain the big request for the Romanian books of teaching, where are explained 

and commented the Christian learnings? Besides the natural need, we think that their 

redaction and multiplication were also determined by the competition with the 

Protestantism, which didn’t emphasize on ritual, but on preach and explanation of Bible 

learnings. In front of  The Calvinist reputed preachers, who were able to fascinate 

through oratorical craft of preach, and their message could draw attention to the 

Christians of other confessions, the orthodox priests, especially those from Transylvania, 

had to raise the homiletic level of preach, making appeal more frequently to Homilies, 

true collections of sermons in the purest orthodox spirit. For example, under Calvinist 

influence, Coresi  publishes in 1567 ,, The Gospel Interpretation with Molitvelnic’’ in 

annex, also called the first Coresian Cazania, translations after Calvinist works, and in 

1581, he is printing like an orthodox reaction to these, ,,The Gospel Interpretation’’, also 

called the second Coresian Cazania, translated from Slavonic language after an orthodox 

authentic source. In coming decades, both Cazanii were copied according to the 

confessional copyists’ inclinations. 

           The increase of Calvinist propaganda in the middle of 17th century wasn’t left 

unanswered, as the priests disposed to collaborate has found favorable field in certain 

areas. The copyists were, in fact, a good tool for spreading the Calvinists teachings. From 

ignorance or following some higher commands, they have transcribed and copied 

Calvinist texts. By the order of a bishop or a field master, usually Calvinist, or maybe of 

own initiative, some copyists, deacons or priests, have started to transcribe, translate or 

compile Calvinist texts. In the middle of 17th century , the deacon Ioan copies, alone, in 

the place Pocioveliste, near Beius, ,,The Gospels Interpretation and Molitvelnicul’’, 

printed together by Coresi. The copy of these prints illustrates that, besides the 

materialization of propaganda measures, the insufficience of necessary copies, exhausted 

during the time or destroyed by the Orthodoxs. Despite some gaps from Molitvelnic, the 
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copy of Ioan from Pocioveliste, with some parts from Cazanie copied at the beginning by 

Michael Romanian, are the clear expression of the Calvinist propaganda and its tools in 

Crisana and Zarand lands. But the dimension of this phenomenon is given by other 

examples and other procalvinists copyists, who activated in Bihar. Also in the middle of 

the 17th century, the priest Jurju from Luncasprie, copies a religious codice, which 

contains texts, prayers and Calvinist litanies, copied then by his apprentice, the priest 

Ioan. Although the work of the copyist Popa Ursu from Cotiglet contains many texts and 

influences of Calvinist Reformation, we can’t say that he is a Calvinist priest, but that one 

who lived in a region where the Calvinism had been strongly rooted. Knowing Hungarian 

language, he certainly knew the Calvinist books of worship and education, that he had 

introduced in his manuscripts, maybe under the pression of his Hungarian masters. 

Anyway, he seems to be an attendant of the Calvinist proselytism. From this copyist, 

there were kept two Cazanii and two Molitvelnice, bookish tools very efficient in 

Calvinist propaganda. Calvinist texts, manuscripts or printed, have circulated especially 

among Calvinist Romanians, but always with Latin alphabet and Hungarian orthography. 

          In the large mass of the Orthodox Romanians from Transylvania, the Calvinist 

propaganda was made through the printing. One of the conditions imposed by the 

Calvinist superintendance to the candidates at Metropolitan seat in Alba Iulia was to do 

the mass in Romanian language, to translate and print in Romanian the Calvinist prayers. 

          Generally speaking, the Calvinist propaganda among the Romanians was made the 

most efficiently through the book and printing, so, through cultural tools. The book and 

the printing were the only ones that left deep traces of the influence of protestant 

Reformation, especially the Calvinist one, among the Romanians. The other measures 

imposed to the Orthodox Romanians haven’t resisted in front of such a popular 

Christianity, very rich and complex at the same time. The Romanians had to be 

convinced that they were going to follow the teachings from the saint book, after the 

principle sola scriptura and not rituals or orthodox cultic traditions. That’s why, the 

printed book or copied in Romanian language was the main weapon of propaganda and in 

the same time it had a dogma value. When the Orthodoxs, mostly their hierarchs, have 

felt that, through the book and the printing, the Calvinists tried to destructed their church, 
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they had retorted without delay, printing themselves polemical works where the 

Calvinism was combated. 

            The history of the Calvinism phenomenon or the failure of calvinization policy of 

Romanian church from Transylvania made appeal, especially, to the sources that contain 

information on the institutions of this church. The name equivalence of the big orthodox 

synod and its manner of organization after the Calvinist Synodus generalis, or the 

assembly of the priests and the deans from all over the country, with the bishop and the 

superintendent, was seen like a sure Calvinist influence. Then, the fact that the big synod 

attributions were identical with those of the general Calvinist one, and the Eastern 

religious right didn’t provide such an institution, it was another supplementary reason to 

believe that it have been copied after the Calvinist model. As for the influence that the 

Calvinism have had upon the little synod institution, this one was considered to be the 

equivalent of the synod partially reformed, also having the same attributions. Recent 

studies show that both institutions of the big synod and of the little one,have had an old 

tradition started before the Calvinist Reformation, and during its period it was just 

adapted. Therefore, the restructuring tried by the Calvinist superintendence at the level of 

the Romanian synodal assembly from Transylvania, didn’t make up to redefine the 

specificity of the big synod and of the little synod. The only one notable influence was 

the supervision of the Calvinist bishop upon these Romanian orthodox institutions.   
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