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The first Chapter

The thesis examines the history of educational institutions from Fagaras in the 17"
century.

Considering the specific juridical status of the Fagaras domain (liber baronat), and
the ecclesiastical and juridical status of the Reformed church in Fagaras expressed it’s
influence including at the level of the schools, we analyzed above all, the formation and
organization of the parish, and the process which leaded to the development of this special
legal status. Since the control of students and school management, the maintenance and
administration of the institution came into its range of activity, we sought to clarify
particularly the circumstances of the establishment and function of the consistory. Given
that, the consistory supervised the Lutheran and Orthodox communities from Fagaras
district, it was essential to extend our investigation to the complex issue of cohabitation
between the three confessions, taking into account the fact that, for instance, the orthodox
community’s reform, which attempted to renew their church, had significantly influenced
the Romanian school’s establishment and function. Following we presented the history of
schools from Fagaras. The borough populated also by Hungarians, Saxons and Romanians
had throughout the 17" century two schools: a Hungarian (Reformed) one, which
functioned with some interruption since the second half of the 16™ century, and the
Romanian school, founded in 1657 by Susana Lorantffy. The knowledge we have about
smaller Reformed “Particular” school form Transylvania are incomplete, which already

justifies our research regarding its function and structure. The analyze of the oldest register



of the Calvinist school from Transylvania, the conclusions derived from the examination
of the rector’s biography and the recruiting area of the school has a significant contribution
to the ecclesiastic and educational history of Transylvania, also contributing, to the
refinement of the image we have of the cultural history of Transylvania in the 17" century.

The few written data that have survived referring to the Romanian school of
Fagaras have already been published, so the aim of this thesis is not the presentation of
new sources, but the interpretation of the already existing ones. The Romanian school,
which’s establishment is a significant moment in the reforming attempt of the Romanian
community from the Fagaras district, played for a half century, a substantial role in the
cultural and ecclesiastical life of this land. The history of the Romanian school, essentially,
it is already known, however outlining an overview of the educational system in Fagaras,
seems to justify the re-interpretation of the related records, and the revision of the existing
conclusions.

The thesis is therefore structured around the three major themes discussed in
advance; containing three chapters. Certainly the variety of sources we have operated with

required several kind of approaches.

The second Chapter

Therefore, the three distinctive characteristics of the church of Fagaras district,
such as the canonica visitatio, the early establishment of the consistory and the supervision
of Orthodox and Lutheran churches are due to several causes:

a. the special juridical status (liber baronatus) of Fagaras district (because of which
the hierarchy of Orthodox and Lutheran churches could not exercise their usual
jurisdiction, this authority being partly taken over by the consistory),

b. the geographical position (because the church could not be included into the
Archdeaconry, therefore it has been placed under Episcopal and not Decanal
visitatio, and some functions of the council (Synodus Partialis), such as judging
matrimonial cases, were taken by the divorce court composed by priests and
members of the consistory)

c. the ethnic and religious heterogeneity (the existence of a significant Saxon
Lutheran and Orthodox Romanian community, because of which the borough

council could not coincide with the parish council).



We believe that the disposition of princess Anna Bornemissza from 1664 regarding
the priest’s salary suggests first of all the fact that the Calvinist Church had taken the
Lutheran’s place, so the former Lutheran Church of the borough became in the late 1610
Reformed and Hungarian, even if the Saxon population has not embraced the new phase of
the Reform, as well as neither the Romanian communities nor the Greek traders from
Fagarag district renounced to Orthodoxy. The Reformed Church’s first clergyman which
we know of was Laskoi Csokas Péter, the records about his person dating from 1581.

The prince Gabriel Bethlen pay distinctive attention to the parish, and in the last
years of his reign he started the construction of the Reformed church, and by a decree from
1629 he had established in Fagaras the first consistory of the Transylvanian Reformed
Church. So Bethlen in order to administrate the parish, decided to set up a lay body
distinct from the borough’s council, which was necessary because the composition of the
magistrate was neither ethnic nor religious homogeneous. The new ecclesiastical
leadership, composed by men of consequence, offered guarantee to prevent possible
disorders within the parish, but especially strengthened the position of the congregation in
the borough.

We have only a few written records before 1660 about the structure of the parish,
but we know that its consolidation was taking place under Princess Susana Lorantffy. We
suppose that detailed regulations regarding the consistory were made by Bethlen, or —
given the support provided for the followers of Presbyterianism — by Susana Loréntffy
herself (the earliest records on the consistory’s activity are from 1657 and have been
preserved in connection with the establishment of the Romanian school), but the first
statutes we have, dates from 1664 and were granted by Michael Apafi. The analysis of the
regulation from 1664 reveals the fact that, the supervision of the church discipline, which
was the most important task of Calvin’s consistory, was an important, but not the most
significant task of the consistory from Fagaras.

In the district of Fagaras, the village Sercaia, the boroughs of Fagaras and Beclean
were partly inhabited by Saxon Lutherans. Clearly the district had a significant Saxon
community, some of which, probably concomitant with the Hungarian population of the
settlement, or because the restrictions on Lutheran’s religious liberties, converted to
Calvinism, or at least have accepted the service of the Reformed priest. The converted
ones, apparently, were integrated into parish’s life, but the others have suffered, because
the religious rights of the Lutheran community had been seriously impaired, they had no

right to keep a priest of their own. The only way for these Lutherans to maintain their



religious identity was to attend the Lutheran church in Beclean, and to invite its Lutheran
priest to Fagaras on occasion such funerals, weddings and baptizes. Clearly, the Lutherans
from Fagaras district have maintained close relations with the secular and ecclesiastical
authorities of the Saxon nation, with the support of which, most likely after several
attempts, in the spring of 1700, have reintroduced Lutheranism. Time when the Saxons
once converted to Calvinism rejoined the Lutheran Church.

The Reformed Church from Fagaras — with the support and probably at the
initiative of Fagaras district’s possessors — sought for the conversion of the Saxon
population, particularly by restricting their religious rights, attempt which clearly would
have led to success if Fagaras wouldn’t be situated in the proximity of the Saxon Land. We
suppose that, between the Calvinist and Lutheran communities of Fagaras, there have been
a constantly tension, which was probably felt since the beginning of the 17" century, and
not only in the religious life of the borough.

Finally we analyzed the cohabitation between Calvinists and Catholics. The
number of Catholics was almost negligible throughout the 17™ century. After the death of
Balthazar Bathory (1595), the Catholic community has declined considerably and over
several decades has integrated among Calvinist, respectively in the Lutheran community.
For this reason they are rarely mentioned in the sources, but the decrees given by Michael
Apafi and Anna Bornemissza against Catholics, even more, forbidding the presence of
Catholic priests and missionaries in Fagaras, suggests that among the officials and
inhabitants of the district there still were some papists. In the last two decades of the 17"
century Catholicism reappears in Fagaras, due to a Franciscan missioner who was allowed
to entry into the fortress, moreover we have some records from 1702 relating the existence
of a Jesuit missioner in Fagaras. But the Catholicism returned to its natural course only at

the beginning of the 18" century.

The third Chapter

This chapter presents the history of the Reformed “Particular” school from Fagaras.
The history of the most important Reformed educational institutions from Transylvania is
well known, but the information we have about the small Calvinist “Particular” school
(excepting the one from Orastie), are incomplete, and in some cases — such as Fagaras —

are barely known. This already justifies our research regarding the function and structure



of the “Particular” school from Fagaras, which has a significant contribution to the
ecclesiastic and educational history of Transylvania.

When we express about the beginnings of Protestant education in Fagaras, we do
not refer to the founding of a new institution. The borough’s school, which previously
offered practical training, appropriate to its cohabiters demand, in the second half of the
16™ century came under Protestant control, and with the rise of the Calvinist community
from the beginning of the 17™ century, will suffer a series of changes, some of which
aimed its structure, and other its curriculum. However, the process itself cannot be traced
because the lack of sources. After some difficulties the Reformed church have passed
through in the late 16™ century and the beginning of the 17" century, from the reign of
Gabriel Bethlen, the parish will receive substantial support from the Transylvanian
princes, which had beneficial consequences on the evolution of the educational system too.
Given the educational and religious support activity triggered by the wife of George
Rakaczi 1, Susana Lorantffy, we suppose that the princess had taken under her protection,
since Fagaras district (1634) entered in her possesion, both school and its students.

The Reformed “Particular” school from Fagaras can be classed among the so-
called academic promotions. This denomination covers a school institution, where young
college graduates could work as schoolmasters, for a determined period, usually 2 or 3
years, after which they were free to continue their academically training at prestigious
universities. Being a rector therefore means only a transient function for those who were to
become clergymen. During the research we have compiled the list of rectors of Fagaras.
The catalog shows that between (1577) 1639-1704 the school from Fagaras had 35 rectors,
among which we find the names of illustrious representatives of the Transylvanian culture
such as: Laskoi CsoOkas Péter, Tiszabecsi Gaspar, Misztotfalusi Kis Miklos, Bonyhai
Gyorgy etc. We extended our investigation regarding the education of these rectors, and
our research revealed that 3 of them studied at Alba lulia, 8 at Aiud, 11 at the College of
Séarospatak exiled to Alba lulia, 1 at Cluj. According to the previous data, results that, the
school from Fagaras, until 1672, was the “Particular” school of Alba lulia-Aiud, after 1672
of Sarospatak-Alba lulia. So the Reformed school from Fagaras, within its possibilities,
follows in structure, curriculum and methods of teaching the example of the educational
institutions mentioned above.

The schoolmaster’s salary came partly from the contributions paid by the citizens
of Fagaras (regardless their ethnic or confessional identity), partly from the payment in

kind and money allocated by the Lord of Fagaras from the domain’s income. These



earnings were completed by fees (didactrum) and by quarters and meal. These data shows
that the school from Fagaras was among of those educational institutions, where skilled
teachers managed to accumulate, in just 2-3 years, the money required for their further
academic studies.

Schoolmasters were assisted in their teaching duties by assistant teachers
(praeceptores). The use of older students as class teachers was required, because of the
considerable increase in student’s number the rector couldn’t accomplish his teaching
duties among all classes. The assistant teachers came either among students who
interrupted their studies at the college or among eminent pupils from Fagaras. They had
the task to train the elementary classes; meanwhile they had to continue their studies under
the guidance of the rector. Their teaching work was honored with the modest sum of 20
forints a year, to which were added some payments in kind.

In terms of school regulations (Leges scholae), we came to the conclusion that the
statutes only sporadic contains elements borrowed from the regulations of the colleges
from Alba lulia/Aiud. These statutes can be grouped into two units: the first contains
general items, the second (Leges speciales), contains articles regarding the functions held
by students in the congregation, and articles about fees.

The statutes above reveal some details about the school’s structure too. According
to our analysis the students can be grouped, based on their payment of fees and
curriculum, into six units: 1. Abecedarii (50 denar), 2. Rudimentarii (1 forint), 3.
Grammatistae (2 forints), 4. Syntaxistae (2 forints), 5. Poetae, Rhetores, Oratores (3
forints) and finlay 6. Studiosi Logicae, Theologiae, Philosophiae (4 forints). Therefore the
school from Fagaras offered instruction for those who wanted to continue their studies at
college.

According to the current state of research the school register from Fagaras (1639)
is the oldest Calvinist register from Transylvania. Record-keeping in Calvinist schools in
Transylvania has become a common practice in the middle of the 17" century, although
researchers assume that the college founded in 1622 in Alba lulia already had a register.

The register shows that the school from Fagaras was a small Reformed “Particular”
school, the number of pupils studying under the rectors rarely exceeded 18. In our opinion
regarding the upper classes attendance, the school is situated on the same range as Orastie,
which’s register shows 132 students for the years 1669 to 1695, while in Fagaras we have
124 pupils for the same period. Compared to this, at Targu Mures there have been studied
692 scholars between 1670-1695.



The recruitment area of a school can be determined by identifying the provenance
of those who frequented it. In this investigation we followed the method applied by
professor Zsigmond Jakd in the processing of the registers from Aiud. We assumed that
the names derived from the denomination of a settlement actually reflect the provenience
of students. In this way we were able to identify the origin of 207 (73.92%) of the 280
students listed in the register.

Our survey shows that about half of the students were from Szeklerland (105,
50.72%), of which an overwhelming proportion, 77.13% came from Trei Scaune (81
students). The Szeklers were then followed by the Saxons (39 students, 18,84%). Not all
students from Saxon Land were Saxons, but as analyzes revealed almost the half of them
were Hungarians. We believe that the main reason why a Saxon student chose the school
of Fagaras (or another Hungarian school) was to learn Hungarian language. The third
group was composed by scholars from the counties (27 pupils, 13,04%), and the school
also had 36 students (17,39%) outside of Transylvania. So applying the methodology
mentioned above we concluded that the students came primarily from the Calvinist
communities of Szeklerland. This could be easily explained, the district of Fagaras was a
land populated essentially by Orthodox Romanians, and the Saxons form north of the river

Olt were Lutheran communities.

The fourth Chapter

The development of the special relations between the Orthodox and the Reformed
churches in Fagarag district, in which the founding of the Romanian school in 1657 marks
a significant step, is characterized through efforts made in approaching the Romanian
population to Reformed church. We intended in this chapter to analyze the complexity of
these relations, but especially to highlight rarely discussed issues in literature, related to
the circumstances which made possible the setting and functioning of the Romanian
school.

The analysis so far allows us to draft some special features regarding the relations
between Calvinism and Orthodoxy: decrees granted by the princes and the possessors of
Fagaras, influenced also by their political relations with the Romanian principalities,
through which the Orthodox communities from the district had been placed under the
supervision of Alba Iulia’s vladica (bishop), or the Bishop’s of the Reformed church,

either just under the control of the Orthodox Archdeacon or Bishop from Fagaras, or the
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consistory, reveals the fact that, principles and lords of this domain have not found the
proper way to improve the spiritual life of the Orthodox communities, or to approach them
on long-term to Calvinism. Certainly, we could outline some sporadic successes, (for
instance, in several communities the Romanian was introduced as a cult language,
Romanian priests instruction has improved considerably due to the Romanian school), but
there were discrepancies between the intentions and results. Influences of Reform have
come by conversions too. The reform was embraced especially by Romanian office-holder
working in the domain’s administration.

The Romanian school founded in 1657 in Fagaras, which during the 50 years of its
activity, has become an important cultural and ecclesiastical nucleus of the Romanian
population from Fagaras, sparked in the second half of the last century the interest of
Hungarian researchers, while Romanian have made several investigations on this topic
already from the first half of the 20™ century. The Calvinist princes and bishops have
established schools for the Romanian population to instruct them to read and write in their
own language, aiming in this way to bring them close to Reform. Given that the Reform
could be achieved only if the Romanian priests assimilated the Latin theological literature,
writing and reading in Romanian soon was followed by the Latin, and the assimilation of
Protestant culture. The founding of this school in 1657 has to be placed in this context. Its
main purpose was to train well educated priests and qualified teachers for the Romanian
community of the district, and the statutes permitted for outstanding students to pursue
their studies in Latin schools. The teaching language in Fagaras was the Romanian. The
Romanian schoolmaster just as the institution; were under the supervision of the Calvinist
consistory. The School’s structure resembled to the Reformed “Particular” school,
organized in three levels: the youngest found themselves at the lower level, followed by
the succrescentes, on the superior level were instructed the future priests (grammatikok).

Excepting the act of foundation a few written data have been survived on the
functioning of school. Records mention the existence of the first Romanian schoolmaster,
Mihai Szilvési, only in 1662. He received dazzling salary from the princess, income which
exceeded not only the Hungarian schoolmaster’s salary, but competed even with the head
pastor’s earnings too. The last data referring to the Romanian school dates from 1695,
after which as a consequence of the union of the Transylvanian Orthodox Church with
Rome, the school ceased to exist.

We do not have much information about the origin of students who attended school

in Fagaras. Some of them came from among the uneducated future priests, who could keep
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their jobs only by attending the school and accumulating the necessary knowledge for their
profession. The other part consisted of young students eager to become teachers or priests.
We believe that most of the students, just as in the case of the Reformed “Particular”
school, attended the school in order to acquire only basic skills, which were enough to
obtain an office in the administration of the domain and borough. We can’t make
considerations on the number of students and their provenance. Many historians believe
that the school was popular, even if this statement is based on a single source, according to
which the monk Ionascu from Moldova have studied in 1677 grammar in Fagaras.

The conclusions of the Romanian researchers related to the school from Fagaras
are contradictory. The establishment of the school by Princess Susana Lorantffy is seen by
researchers, generally, as being an attempt to convert the Romanians to Calvinism,
although most of them admit the benefits of the foundation on the cultural life of the
Romanians from the district of Fagaras. Clearly the Princess’s initiative was motivated not
only by the desire to lift out the Orthodox community from the great ignorance in which
they lie, but by that of approaching them to Calvinism. In our opinion, the foundation of
Susan Loréantffy can be assessed to its real value only if we are placing it in the context of
the ecclesiastical dispositions of princes and possessors of Fagaras district regarding the
Romanian Orthodox. Her gesture has to be analyzed not only from the perspective of its
cultural benefits on the Romanian communities but also from the Orthodox religious life.

The failure of Susan Lorantffy’s decrees regarding the canonica visitatio from
1657 can be attributed to the aversion of the traditional Orthodox community against
Romanian liturgical language, against the Hungarian canonica visitatio, the regularity and
novelty of them, but especially versus the jurisdiction of the consistory — namely the fear
of a new and foreign, more rigorous ecclesiastical order. From this perspective of course,
neither the school, nor the establishment of visitatio, cannot be evaluated as being a
success, even if they clearly serve the interests of Romanians. Possessors of the district of
Fagaras — even if they aimed at improving the ecclesiastical life of Romanians within the
frame of Orthodoxy, and not necessarily tended to a forced conversion to Calvinism — with
their decrees tempted to disrupt the traditional Orthodox world, because of which the

Romanian population was able to maintain its religious identity.

11



Selective Bibliography

10.

11.

12.

13.

14.

15.

16.

17.

1540-1848. evi erdélyi torvenyek. Forditottak es utaldsokkal ellattdk Kolosvari
Sandor és Ovari Kelemen. Bp, 1900. I. kényv: Approbatae Constitutiones regni
Transylvaniae et Partium Hungariae eidem annexarum.

Adattar XVII. szazadi szellemi mozgalmaink torténetéhez 1-11l. Herepei Janos
cikkei. Bp-Szeged 1965-1971. (I. Polgari irodalmi és kulturdlis torekvések a
szazad elsO felében.; II. Apaczai és kortarsai; III. Mivelddési torekvések a szazad
masodik felében).

A Kiikiilléi Reformatus Egyhdzmegye parcialis zsinatainak végzései 1. 1638—1720.
Osszeallitotta, sajtd ald rendezte, bevezeté tanulmannyal, jegyzetekkel és
mutatokkal kozzéteszi Buzogany Dezsé—Osz Sandor Elé6d-To6th Levente.
Kolozsvar, 2008.

A Marosvasarhelyi Reformatus Kollégium didksaga 1653-1848. (Fontes rerum
scholasticarum VI. Szerk. Keserli Balint). Bevezetéssel kozzéteszi Tonk Séndor.
Szeged, 1994.

A papai reformatus kollégium diakjai 1585-1861. (Szerk. Kdblos Jozsef) (A Papai
Reformatus Gytijtemények Kiadvanyai, Forraskozlések 9.) Papa, 2006.

A torténelmi Kiikiilldi Reformatus Egyhazmegye egyhazkozségeinek torténeti
katasztere. Osszeallitotta, sajto ala rendezte, bevezetd tanulmannyal, jegyzetekkel
és mutatokkal kozzéteszi Buzoginy Dezsé6—Osz Sandor Eldd-To6th Levente. I.
1648-1800 .Kolozsvar, 2008.

Albu, Nicolae: Istoria invatamantului romanesc din Transilvania pana la 1800.
Blaj, 1944.

Apor Péter: Metamorphosis Transylvaniae. Szerkesztette, az utészot és a
jegyzeteket irta Toth Gyula. 1972.

Az erdélyi fejedelmek Kiralyi Konyvei. I. 1569-1602. (Erdélyi Toérténelmi Adatok
VII. 1-3.). VII/3. Bathory Zsigmond Kiralyi Koényvei 1582-1602. Mutatdkkal és
jegyzetekkel regesztakban kozzéteszi Fejér Tamas, Racz Etelka, Szasz Aniko.
Kolozsvar, 2005.

Az erdélyi kaptalan jegyzOokonyvei 1222-1599. (Erdelyi Torténelmi Adatok VIII.
1) Mutatokkal és jegyzetekkel regesztdkban kozzéteszi Bogdandi Zsolt—Galfi
Emoke. Kolozsvar, 2006.

Békefi Remig: A marosvasarhelyi ev. ref. iskola XVII. szazadi torvényei
(Ertekezések a torténeti tudomanyok korébél. XVII/1900. 8. sz.)

Benda Kalman: Erdély politikai kapcsolatai a roman vajdasagokkal a XVI. és
XVII. szdzadban. In: Magyarok és romanok (Szerk. Deér Jozsef és Galdi Laszl0).
Il. Bp, 1944. 35-73.

Benkd Jozsef: Transsilvania specialis. Erdély foldje és népe. Forditotta, bevezetd
tanulmannyal és jegyzetekkel kozzéteszi Szabd Gyorgy. |. Buk—Kvar, 1999.

Benko Lorand: A régi magyar személynévadas. Bp, 1949.

Binder Pal: Atfedések az Erdélyi fejedelemség szész és magyar protestans
egyhazmegyéiben. In: Europa Balcanica—Danubiana—Carpathica, 2/A. Bp, 1995.
115-129.

Binder Pal: Contributii documentare la geografia bisericeasca a romanilor din
Transilvania Tn secolele XVII-XVIIIl. (1643-1733). In: Mitropolia Ardealului.
XXVI/1981. nr. 7-9. 533-548.

Binder Pal: Kozdés multunk. Romanok, magyarok, németek és délszlavok
feudalizmuskori falusi és varosi egyiittélésérdl. Buk, 1982.

12



18.
19.
20.
21.
22.
23.
24,
25.
26.
27.
28.
29.

30.

31.

32.

33.

34.

35.

36.

37.

38.

39.

40.
41.

Blaga, Mihoc: Susana Lorantffy, intemeietoarea scolii romanesti din Fagaras
(1657) Familia, 1997. 33, nr. 4, p.75-80.

Bod Péter: Erdélyi reformatus zsinatok végzései 1606-1762. Kvar, 1999.

Bod Péter: Smirnai Szent Polikarpus. Enyed, 1766.

Bozzay Réka—-Ladanyi Sandor: Magyarorszagi diakok holland egyetemeken 1595—
1918. Bp, 2007.

Bunea, Augustin: Vechile episcopii romanesci a Vadului, Geoagiului, Silvasului si
Belgradului. Blas, 1902.

Calatori straini despre Tarile Romane. Red. Maria Holban. II., V. Buc. 1970.,
1973.

Canones ecclesiastici ex veteribus qua Hungariensibus, qua Transilvaniensibus, in
unum collecti... Maros Véasarhellyini, 1842.

Catalogi personarum et officiorum Provinciae Austriae S. I. (1551-1773). Collegit
et edidit Ladislaus Lukacs S. VI. (1707-1717). Romae, 1993.

Dank6 Imre: A kollégium partikularendszere. In: A Debreceni Reformatus
Kollégium torténete. (Szerk. Barcza Jozsef). Bp, 1988. 776-810.

Demeény Lajos: A reformatus énekeskdnyv 1642. évi roman forditasa. Europa.
Balcanica-Danubiana-Carpathica. 2/A. Annales. Bp, 1995. 169-176.

Dobrescu, Nicolae: Fragmente privitoare la istoria bisericii romane. Budapesta,
1905.

Documente privitore la istoria romanilor culese de Eudoxiu de Hurmuzaki. XII.
1594-1602. Buc, 1903.

Dumitran, Ana: Aspecte ale politicii confesionale a Principatului calvin fata de
romani: confirmarile In functiile ecleziastice si programul de reformare a Bisericii
ortodoxe din Transilvania. In: Mediaevalia Transilvanica. Tom. V-VI. 2001-2002.
Nr. 1-2. 113-181.

Dumitran, Ana: Religie ortodoxa—religie reformata. Ipostaze ale identitatii
confesionale a romanilor din Transilvania n secolele XVI-XVII. Cluj, 2004.
Dumitran, Ana—-Gudor Botond-Danila Nicolae: Relatii interconfesionale romano-
maghiare Tn Transilvania (mijlocul secolului XVI-primele decenii ale secolului
XVIII). Alba lulia, 2000.

Erdélyi féniks. Misztotfalusi Kis Miklds Oroksége. Bevezetd tanulmannyal és
magyarazo jegyztetekkel kozzéteszi Jako Zsigmond. Buk, 1974.

Erdélyi konyveshdzak Il. Kolozsvar, Marosvasarhely, Nagyenyed, Szaszvaros,
Székelyudvarhely. Jakd Zsigmond anyagéanak felhasznalasaval sajtd ala rendezte
Monok Istvan—-Németh Noémi-Tonk Sandor. (Adattar XVI-XVIII. Szazadi
Szellemi Mozgalmaink Torténetéhez 16/2. Szerk. Keserti Balint) Szeged, 1991.
Erdélyi orszaggytilési emlékek. (Monumenta comitialia regni Transylvaniae. Szerk.
Szilagyi Sandor.) I-XXI. Bp, 1876-1898.

Erdélyt és Magyarorszagot érint6 iratik 1601-1606. (Adattar a XVI-XVIII, sz&zadi
szellemi mozgalmaink torténetéhez. 34. Szerk Keserli Balint) Sajté ald rendezte
Balazs Mihaly, Kruppa Tamas, Lazar Istvan David, Lukacs Laszlé. Syeged, 1995.
Fehér Erzsébet: Lorantffy Zsuzsanna a magyar-roman megbékélésért. In:
Confessio, 3/1994.

Fleischer, Samuel: Gedenk-Blatt zur Feier des 200 Jahrigen Bestandes des Ev.
Gemeinde A. B. in Fogarasch. Hermannstadt, 1901.

Herepei Janos: A dési reformatus iskola XVII és XVIII. szézadbeli igazgatoi és
tanitoi. In: Erdelyi Mlzeum 46/1941. 215-234.

Herepei Janos: A gyalui iskola régi mesterei. In: Erdélyi Mizeum, 52/1947. 30-41.
Horcsik Richard: A sérospataki reformatus kollégium diadkjai 1617-1777.
Sarospatak, 1998.

13



42.
43.
44,

45.

46.

47.
48.
49,
50.
51.
52.
53.
54,
55.
56.
S7.
58.
59.
60.
61.

62.
63.

64.

65.

66.

67.

68.

Jakd Zsigmond—Juhasz Istvan: Nagyenyedi diakok 1662-1848. Buk, 1979.

Juhasz Istvan: A reforméacio az erdelyi romanok kozott. Kvar, 1940.

Juhasz Istvan: Az erdélyi egyhazak XVII. széazadi egyittélésenek kérdései a
fogarasi vartartomanyban. In: Idem: Hitvallas és tlrelem. Tanulmanyok az erdélyi
reforméatus egyhaz és teoldgia 1542—-1792. k6zotti torténetébol. Kvar, 1996. 58—72.
Kolosvari Sandor-Ovari Kelemen: A magyar torvényhat6sagok jogszabalyainak
gylijteménye (Corpus statutorum Hungariae municipalium). 1. Az erdélyi
torvényhatosagok jogszabalyai. Bp, 1885.

Koncz Jozsef: A marosvasarhelyi evangélikus reformatus kollégium torténete.
Marosvasarhelytt, 1896. (Kulon lenyomat a Kollegium 1883-1888. és 1894/95.
iskolai évi Ertesit6ib6l).

Koncz Jozsef: Papai Pariz Ferencz naploja 1649-1691. Irodalomtorténeti
Kodzlemények, 2/1892-1893. 388-398., 499-515.

Kovacs Andras: Epiiletek emlékezete — Nevezetes épiiletek Erdélyben. Bp, 2007.
Lazar Sandor: Lorantffy Zsuzsanna fogarasi iskolaja. In: Erdély és Patak
fejedelemasszonya Lorantffy Zsuzsanna 1. Tanulmanyok szlletésének 400.
évforduldjara (szerk. Tamés Edit). Sarospatak, 2000. 187-192.

Literat, V.-Jaray M.: Vizite calvinesti la preotii romani din Tara Fagarasului. In:
Anuarul Institutului de istorie nationala, VII. (1936-1938). 586-602.

Literat, Valer: Din trecutul bisericii roméanesti din Fagaras in veacul al XVII-lea.
Sibiu, 1943.

Literat, Valer: Biserici vechi roméanesti din Tara Oltului. Cluj, 1996.

Lukécs Antal: Documente Fagarasene. I (1486-1630). Buc, 2004.

Lukacs Anton: Tara Fagarasului in evul mediu (secolele XIII-XVI). Buc, 1999.
Lupas, I. Marina: Mitropolitul Sava Brancovici. Cluj, 1939.

Lupas, lIoan: Documente istorice transilvane. I. 1599-1699. Cluj, 1940.

Magyar torténelmi évkdnyvek és naplok a XVI-XVIII. szazadokbol. 1V. (Magyar
Torténelmi Emlékek. Masodik osztaly. Irdk. XXXVIIL.) Halmagyi Istvan napléi
1752-53. 1762-69. és iratai 1669-1785. Kozli Szadeczky Lajos. Bp, 1906.
Mészaros Istvan: Az iskolaligy torténete Magyrorszagon 996-1777 kozott. Bp,
1981.

Mészaros Istvan: Kozépszintli iskolaink kronologidja és topografidgja 996—-1948.
Bp, 1988.

Mészaros Istvan: Rész és egész viszonya a partikularis iskolarendszerben. In: A
Raday Gyiijtemény Evkonyve, 111/1983. Bp, 1984, 41-53.

Metes, Stefan: Istoria bisericii si a vietii religioase a romanilor din Transilvania si
Ungaria. 1. (Pana la 1698). Sibiu, 1935,

Metes, Stefan: Viata bisericeasca a romanilor din Tara Oltului. Sibiu, 1930.
Monumenta Antiquae Hungariae. Edidit Ladislaus Lukacs S. I. I-Ill. 1550-1592.
Romae, 1969-1981.

Nagyajtai Cserei Mihdly Historidja. A szerzd eredeti kéziratabol Kazinczy Gabor
altal. Pest 1852.

Nahlik Zoltan: Lorantffy Zsuzsanna fogarasi roman iskolaja. In: Tanulmanyok a
magyar neveléstigy XVII-XX. szazadi torténetébol. (Szerk. Mészaros Istvan). Bp,
1980. 17-29.

Nussbédcher, Gernot: Posesiunile orasului Brasov in Tara Fagarasului in secolele
XV-XVIL In: Anuarul Institutului de Istorie si Arheologie Cluj-Napoca. 1981.
325-336.

Osz Sandor Eléd: A szészvérosi reformétus kollégium didksaga 1668—1848.
(Erdeélyi reformétus egyhéztorténeti flizetek 16.) Kvér, 2006.

Panaitescu, P. P.: Mihai Viteazul. Buc, 2002.

14



69.

70.

71.

72.

73.

74.
75.

76.

77.
78.

79.
80.
81.
82.
83.
84.
85.

86.

87.

88.

89.

90.

91.

92.

93.

Péapai Pariz Ferenc: Békességet magamnak, masoknak. Bevezetd tanulmannyal és
magyarazo jegyzetekkel kdzzéteszi Nagy Géza. Bukarest, 1977.

Peregrinuslevelek 1711-1750. Kulfoldon tanuld didkok levelei Teleki Sandornak.
Szerk. Hoffmann Gizella. (Adattar XVI-XVIII. Szazadi Szellemi Mozgalmaink
Torténetéhez. 6. Szerk. Keserti Balint) Szeged, 1980.

Pokoly Joézsef: A fogarasi egyhazkozség levéltarabdl. In: Magyar Protestans
Egyhaztorténeti Adattar. Szerk. Pokoly Jozsef. Bp, 1910. VIII. 106-141.

Pokoly Jozsef: Az els6 magyar ref. presbyterium keletkezése és szervezete. In:
Protestans Szemle, 13/1901.

Pokoly Jozsef: Az erdélyi reforméatus egyhaz terlleti beosztasarol. In: Protestans
Szemle, X1/1899. 301-320.

Pokoly Jozsef: Az erdelyi reformatus egyhaz torténete. I-V. Bp, 1904-1905.
Pompiliu, Teodor: Politica eclesiastica a lui Mihai Viteazul in Transilvania.
Revista istorica, 4. 1993. 5-6. 473-789.

Prodan, David: Boieri si vecini in Tara Fagarasului in sec. XVI-XVII. In: Anuarul
Institutului de Istorie din Cluj, VI. 1963. 161-312.

Prodan, David: Iobéagia in Transilvania in secolul al XVI-lea. I-1l. Buc, 1968.
Prodan, David Iobagia in Transilvania in secolul al XVII-lea. I-1l. Buc, 1986—
1987.

Prodan, David: Urbariile Tarii Fagarasului. I-11. 1601-1680. Buc, 1970-1976.

Puscariu, Ilarion: Documente pentru limba si istoria I. Sibiu, 1889.

Quellen zur Geschichte der Stadt Brassé. V. Chroniken und Tageblcher. 1. (1392—
1851). Brasso, 19009.

Ratiu, Ioan: Scoala romaneasca dela Fogaras infiintatd de Susana Lorantffy la
1657. In: Foaia Scolastica, Nr. 11. 1911. Anul XIII. 321-331.

Rétyi Péter naploja. ElGszoval és magyarazo jegyzetekkel kozzéteszi Maria
Ursutiu. Buk, 1983.

Sabau, Nicolae: Doua clopote din secolul al XVII-lea la Fagéaras. In: Ars
Transilvaniae, 1V. 1994. 135-143.

Sipos Gabor: Az Erdélyi Reformatus Fékonzisztorium kialakuldsa 1668-1713 —
(1736). (Erdélyi Tudomanyos Fuzetek. 230. sz.) Kvar, 2000.

Solcan, Sarolta: Registrul parohial de botezuri al Bisericii Reformate din Fagéras—
sursd pentru demografia istorica a secolului al XVII-lea. In: Hrisovul. I. Buc, 1995.
90-100.

Szab6 Miklés—Tonk Sandor: Erdélyiek egyetemjarasa a korai Gjkorban 1521-1700.
(Fontes Rerum Scholasticarum IV. Szerk. Keserti Balint). Szeged, 1992.

Szadeczky Béla: Apafi Mihaly fejedelem udvartartdsa. | Bornemissza Anna
gazdasagi naploi (1667-1690). Bp, 1911.

Szadeczky Lajos: A fogarasi nyilvanos levéltarakrol. In: Szazadok, 24/1890. 732—
739.

Szadeczky Lajos: A fogarasi var és uradalom torténetéhez, 1662, 1682. In: Erdélyi
Gazdasagtorténelmi Szemle, 1898.

Szadeczky Lajos: Fogarasi torténeti emlékek. In: Erdélyi Muzeum, . 9/1892. 326—
345, 410-431, 538-545, 607-639.

Székelyudvarhely reformatus és katolikus didksaga 1670-1871. (Fontes Rerum
Scholasticarum VIII. Szerk. Keserti Balint). Bevezetokkel kozzéteszi Albert David.
Szeged, 2005.

Szoleczky Emese: Adalékok a fogarasi varnép és birtokos asszonya XVII. szazadi
életéhez. In: Erdély és Patak fejedelemasszonya Lorantffy Zsuzsanna. II.
Tanulmanyok szuletésének 400. évforduldjara. (Szerk. Tamas Edit) Sarospatak,
2000. 183-217.

15



94. Teutsch, G. D.: Urkundenbuch der Evangelischen Landeskirche A. B. in
Siebenbirgen. Hermannstadt, 1862. I.

95. Uriszék. XVI-XVII. szazadi perszdvegek. Szerk. Varga Endre. Bp, 1958.

96. Urkunden-Regesten aus dem Archiv der Stadt Bistritz in Siebenbiirgen. Begriindet
von Albert Berger mit loan Dordea, Ioan Dragan und Konrad G. Giindisch.
Herausgegeben von Ernst Wagner. Kéln-Wiemar—Wien, 1995. I1l. (1571-1585).

97. V. Ecsedy Judit: A gyulafehérvari fejedelmi nyomda masodik korszaka (1637—
1658) és utoélete. OSzK Evkdnyve 1978/80. 291-341.

98. Vard Ferenc: Bethlen Gabor Kollégiuma. Nagyenyed, 1903.

99. Veress Endre: Carillo Alfonz jezsuit-atya levelezése és iratai (1591-1618).
(Monumenta Hungariae Historica. Diplomataria. Vol. XXXII.) Bp, 1906.

100. Veress Endre: Epsitolae et acta jesuitarum Transylvaniae temporibus
principum Bathory (1571-1613). I. 1571-1583. Bp, 1911.
101. Veress Endre: Giovanni Argenti jelentései Magyar tigyekrdl 1603—-1623.

(Adattar XVI-XVIIIL. szazadi szellemi mozgalmaink torténetéhez. 7. Szerk. Keserii
Balint). Szeged, 1983.

102. Veress, Andrei: Documente privitoare la istoria Ardealului, Moldovei si
Tarii Romanesti. 1-XI. Buc, 1929-1939.
103. Wesselényi Istvan: Sanyaru vilag Il. 1707-1708. Kozzéteszi Demény Lajos,

Magyari Andras. Buk, 1985.

16



